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Annotation: This article examines the aspects of the spiritual heritage of Khoja Ahrar Vali in relation
to the great mystic Abu Said Abul Khair, the founder of the Khurasan Sufism school. Khoja Ahrar
Vali’s “Risalai Hawroiyya” (Treatise of the Hurrs) is devoted to the analysis of the rubai written by
Abu Sa’id Abul Khair, which was considered auspicious when read to a sick person, and therefore
commented by many people. In this article, his teachings emphasize the transformative power of
divine love and its ability to bring individuals closer to the Divine. Understanding and cultivating
this love is seen as the ultimate goal of spiritual seekers, leading to self-realization and the
harmonious connection with all creation.
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1. Introduction

In the second half of the 15th century, the status of Khoja Ahror in the political,
economic, cultural and spiritual life of the country increased [1—-5]. The Sufist not only
theoretically enriched the Nagshbandi order, but also put into practice the slogan “dast ba
kor, dil ba yor” - “let the hand be busy with work, the mind be busy with the memory of
Allah” [6—10]. It is also known that Khoja Ahror Vali wrote several works in this direction.
“Risalai Havroiyya” (“Treatise on the Hurrians”) was dedicated to a Sufism Rubai
commentary attributed to Sheikh Abu Sa’id Abul Khair (11th century): “Risalai Walidiyya”
(“Treatise addressed to the father”), “Faqarot ul-arifiyn” (“Scenes from the lives of sages”)
included a theoretical analysis of the Nagshbandi order [11-15]. Khoja Ahror discussed

- the Sufism meanings of the artistic images in Sheikh Abusaid’s rubai in his treatise. First
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prevailing philosophical and religious trends of his time, particularly within the
context of Islamic mysticism. This will provide valuable insights into how Vali’s
concept of divine love was shaped by the historical circumstances of his era.

3. Results

Khoja Ahror divided people into two categories. One gets wrapped in the veil of ties
and attachments, forgets his origin, and turns to the path of kufr rebellion. The second part
remembered the original with the help of the Prophet and guardians and was enlightened
by the light of faith. As a result, they have a strong passion, as if they never forgot Haq
Jamoli. “The fire of love has settled in their hearts in such a way that Jamal cannot be
comforted without watching this fire. If this fire burns them badly, but they cannot stand
without this fire”. For the second category - enlightened, believing, perfect people, death
is a connection with the original, a visal sururi. That is why they are happy when they talk
about death. Khoja Ahror wrote: “They are such a class that when they are suffering from
illness, they are happy if someone tells them about death in such circumstances, because
they know that finding that Jamal observation is not possible without death”. Khoja Ahror
wrote that the patient’s body, who is happy with this news, will feel relief. Khwaja Ahrar
proves this point through the hadith of our Prophet Muhammad (peace be upon him)
“whoever informs me of the rising of the month of Safar, I will give him a prediction of
Paradise”.

Khoja Ahror said that “remembering death is the joy of the great”, and the rubai of
Abu Sa’id Abul Khair, mentioned above, is in this sense, and explained the main concept
in each rubai, saying that it gives the patient the joy of returning to the Truth. Khoja Ahror
wrote his commentary on the condition of the patient, who remembers the origin of Jamal,
a perfect person burning in love with God and dreaming of reaching him.

Khoja Ahror writes that the word “Huro” at the beginning of the Rubai means angels
and angels who come to the head of the dying patient and watch over him. According to
Khoja Ahror, “nigor” in the first line is the human soul in the status of beloved. The 54th
verse of Surah Moida in the Holy Quran - “He loves them and they love him” was cited
by Khoja Ahror as a basis. The first line of Abul Sa’id Abul Khair’s Rubai has the following
meaning with the commentary of Khoja Ahror:

Angels lined up, watching over the beloved soul - nigoro. Khoja Ahror emphasizes
that this situation occurs in a person in the status of beloved.

4. Discussion

The 39th of the 52 essays related to the “Risalai Havroiyya” (Treatise of the Hurrians)
and the narrations of the early and late masters of Khoja Ahrar Vali was related to the
analysis of the work of Abu Said Abul Khair. Copies of Khoja Ahror Vali’s work “Risalai
Havroiyya” are kept in the manuscript fund of the Institute of Oriental Studies of Uz FA.

“Risalai Havroiyya” (Treatise of the Hurrs) was devoted to the analysis of the rubai
written by Abu Sa’id Abul Khair, which was considered auspicious to recite to a sick
person and therefore has been commented upon by many people. Because the previous
comments did not satisfy Khoja Ahror, and he wrote a work called “Treatise of Hurlar” in
order to analyze this Rubai, which contained a simple but rich Sufism content.

In “Risalai Havroiyya”, Khoja Ahrar comments on the following famous rubai of
Abu Sa’id Abul Khair and explains his views on man:

Huro ba nazzorai nigoram saf zad,
Rizvon z-taajjub kafi xud bar kaf zad.

On xoli siyah bar on ruxon mutraf zad,
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Abdol zi biym chang bar mus’haf zad.

The main words of this rubai were commented and explained by Khoja Ahror. Based
on this, we will give the translation of Rubai in english below.

Khoja Ahror thinks about man at the beginning of Risolai Havroiyya, before
commentaries. He analyzed man as a divine being consisting of body and soul. Khoja
Ahror said that Allah created souls for the sake of his beauty. When the soul enters the
body, it is covered with hijabs from its True essence. But in the original state, love and
unity are formed in the human soul with True essence. As Jalaluddin Rumi said, the
human soul always strives towards its origin, just as the flute cries out to reach its essence
again. But even if the souls aspire and want to return to their original state, they cannot
return by fate. As an example, Khoja Ahror wrote that no matter how much Adam (peace
be upon him) strives for Jamal, his children, hijabs and veils were formed due to body ties.

“Rizvan” in the second line of Rubaiyi refers to the mind that guards the garden of
the heart (paradise), Khoja Ahror compares the heart with paradise. He also said, “But the
heart does not reach heaven until it passes through the hell of nature”. Khoja Ahror wrote
that the soul becomes paradise only when the soul enters the body, finds its place in the
material world, the world of martyrdom, and replaces servitude, and emphasized how
important it is to live a pure life in the material world for the perfection of the soul. Khoja
Ahror said that the word “Taajjub” means that the heart learns about things far away from
itself, and this causes the mind to be surprised. Based on this, the second line of Abu Sa’id
Abul Khair’s Rubai can be translated as follows:

Rizvan was surprised by the awareness of the mind, which guards the paradise of
the heart and heart, and clapped his palm. This happens involuntarily when a person is
stunned. This beautiful situation amazed the mind. With this, Khoja Ahror also
emphasized that the level of seeing the heart, the level of understanding is unlimited, and
the level of knowledge of the mind is limited.

Khoja Ahror interpreted the third line of the Rubai as “xoli siyoh” - black mark is the
humbleness that appears at the time of death. In this line there is the word “Mutraf”. Its
meaning is “a veil that covers the face, hijab”. The third line of the Rubai with comments
and comments can be written as follows:

That black spot - the state of death, removed the hijab, the veil for the souls. (He gave
them the opportunity to join with Vasl).

That is probably why people of Sufism want to “die before death”. That is probably
why Bahauddin Nagshband: They said, “Gar bimirem hech motam ne”, that is, “if we die,
it is not mourning”.

“Abdol” and “Mus’hat” in the fourth line of Rubai were interpreted by Khoja Ahror
as follows: “Abdol’s goal is emotional power, which is something that makes all kinds of
changes in the essence of a person. Mus’haf refers to Kull mazhar, human reality, which is
a collective copy”.

“Abdol” are people who are close to God, special to God, and they consist of seventy
people. Khoja Ahror said that these seventy powers are present in the human being. Khoja
Ahror said that these seventy powers are present in the human being. Here Mus’haf - the
Qur’an is the word of God and reflects the essence of the whole universe. Man is also
Mus’haf - a place where Allah-Kul appears, a copy in a collective status, which Khoja
Ahror called the reality of man. There he cited the 53 verses of Surah “Fussilat” in the Holy
Qur’an and quotes the following Rubai, which was written in its explanation and reveals
the essence of man:

Ey nusxai nomai ilohi, ki tui,

Va ey oinai jamoli shohi, ki tui.
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Berun zi tu nest, har chi dar olam hast,
Dar xud bitalab, har on chi xohi, ki tui.
Translation:
You are the copy of the divine name,
You are the mirror of Shah Jamali.
Whatever the world has, you have it.
Demand from yourself, whatever you want, you are yourself.

In the fourth line of Abu Sa’id Abul Khair’s Rubai, Khoja Ahrar said that “dusting”
is “to cling to the soul because one’s rank has decreased and the rank of the soul is high”.
In general, the fourth line of the Rubai can be changed as follows:

Abdol - all emotional powers were afraid and clung to the Mus’haf, which is the real
essence, the truth of man. Khoja Ahror’s commentary, interpretation, and analysis of Abu
Sa’id Abul Khair’s Rubai showed that remembering death, “robitai mawt” is very
important for human perfection, finding the true essence, rising to the status of beloved
by divine love. It is important for a person to know things that are ephemeral and eternal,
changeable and eternal. These comments of Khoja Ahror were in harmony with the
following famous verses of Alisher Navoi:

O’z vujudingni tafakkur aylagil,

Har na istarsen, o’zingdan istag’il.

Thanks to the writings of Khoja Ahror, we once again understood the best definitions
of Sufism. In fact, knowing the value of time and spending every breath and every moment
in the right place is necessary for the development of society and man.

5. Conclusion

In conclusion, it can be said that Khoja Ahrar Vali’s work on the commentary of Abu
Said Abul Khair Rubai and his rashi expressing his wise words about Sufism allow us to
understand his Sufism concepts about man, human essence, real man, soul, death, and
divine love. Understanding these allows you to know the personality of Khoja Ahror more
deeply. His views on the concept of divine love emphasize its transformative power, and
the path towards experiencing this love involves self-purification, detachment from
worldly possessions, and engaging in spiritual practices. Divine love, according to Khoja
Ahrar Vali, is not restricted to theoretical notions but has practical implications for foster-
ing compassion and empathy towards all beings.

[1]  H. Shi, “Radiological findings from 81 patients with COVID-19 pneumonia in Wuhan, China: a descriptive
study,” Lancet Infect Dis, vol. 20, no. 4, pp. 425434, 2020, doi: 10.1016/51473-3099(20)30086-4.

[2]  Q.Liu, “The experiences of health-care providers during the COVID-19 crisis in China: a qualitative study,”
Lancet Glob Health, vol. 8, no. 6, 2020, doi: 10.1016/52214-109X(20)30204-7.

[3] S. O. Roberts, “Racial Inequality in Psychological Research: Trends of the Past and Recommendations for

the Future,”

Perspectives on Psychological Science, vol. 15, mno. 6, pp. 1295-1309, 2020, doi:

10.1177/1745691620927709.

PINDUS Journal of Culture, Literature, and ELT (PJCLE) 2024, 3(2), 5-10 https://literature.academicjournal.io/index.php/literature/



[4]

[5]

[7]

[10]

[11]

[16]
[17]

[18]

[19]
[20]

X. Liu, “Reporting guidelines for clinical trial reports for interventions involving artificial intelligence: the
CONSORT-AI extension,” Nat Med, vol. 26, no. 9, pp. 1364-1374, 2020, doi: 10.1038/s41591-020-1034-x.

X. Yan, “Meta R-CNN: Towards general solver for instance-level low-shot learning,” Proceedings of the IEEE
International Conference on Computer Vision, vol. 2019, pp. 9576-9585, 2019, doi: 10.1109/ICCV.2019.00967.
U. Fitriani, “Students” mathematical communication skills through vlog in project-based learning based on
the unity of sciences,” IOP Conf Ser Earth Environ Sci, vol. 1796, no. 1, 2021, doi: 10.1088/1742-
6596/1796/1/012119.

A. Ushuluddin, “Understanding Ruh as a Source of Human Intelligence in Islam,” International Journal of
Religion and Spirituality in Society, vol. 11, no. 2, pp. 103-117, 2021, doi: 10.18848/2154-8633/CGP/V11102/103-
117.

S. Altuntas, “A qualitative research on individual, social and spiritual changes in women supported with
emotional freedom technique,” Ankara Universitesi Ilahiyat Fakultesi Dergisi, vol. 61, no. 2, pp. 453-492, 2020,
doi: 10.33227/auifd.781006.

E.R.R. Burdett, “Children’s developing understanding of the cognitive abilities of supernatural and natural
minds: Evidence from three cultures,” Journal for the Study of Religion, Nature and Culture, vol. 14, no. 1, pp.
124-151, 2020, doi: 10.1558/jsrnc.39186.

S. Trip, “Irrational beliefs and personality traits as psychological mechanisms underlying the adolescents’
extremist mind-set,” Front Psychol, vol. 10, 2019, doi: 10.3389/fpsyg.2019.01184.

F. R. Khan, “Epistemic Healing: A Critical Ethical Response to Epistemic Violence in Business Ethics,”
Journal of Business Ethics, vol. 156, no. 1, pp. 89-104, 2019, doi: 10.1007/s10551-017-3555-x.

F. Sharifian, “Cultural Linguistics and religion,” Cognitive Linguistic Studies in Cultural Contexts, vol. 14, pp.
9-22, 2021, doi: 10.1075/clscc.14.02sha.

A.Imtiyaz, “The Easter Sunday Bombings and the Crisis Facing Sri Lanka’s Muslims,” | Asian Afr Stud, vol.
55, no. 1, pp. 3-16, 2020, doi: 10.1177/0021909619868244.

W. M. K. Shaw, “What is ‘Islamic’ Art?: Between Religion and Perception,” What is “Islamic” Art?: Between
Religion and Perception, pp. 1-366, 2019, doi: 10.1017/9781108622967.

N. Isgandarova, “Muraqaba as a Mindfulness-Based Therapy in Islamic Psychotherapy,” | Relig Health, vol.
58, no. 4, pp. 1146-1160, 2019, doi: 10.1007/s10943-018-0695-y.

Bepreac E.D. Cydusm n cyduiickas auteparypa. — Mocksa: Hayka, 1965.

bob6oxonos III., Mancyp A. Hakmbananiisi Tapukarura oug, kyaéamaaap ¢uxpucru. T.: MosapoyHHaxp,
1993. -pp.22-23.

Knish A.D. Musulmon sufizmi. - Tarjimon Qodirqul Ro’zmatzoda-Toshkent, “Fan ziyosi” nashriyoti, 2022.-
448 p.

Komilov N. sufizm. Toshkent: “Movarounnahr”- “O’zbekiston”, 2009. — 446 b.

Kapumos D. Poa, Mecto u coTcumasHble MO3UTCUM AyxoBeHcTBa Masepannaxpa B XVs. Asropedepar
AUIcCcepTaTCUM Ha COMCKaHMe YJ€HOV CTelleHM KaHAuAaTra MUCTOpMYecKMX Hayk. -Tamrkent: 1990.;
Hexoropble 4epThl XO3SIICTBEHHON M IIOAUTUYECKON AesATeAHOCTH XoAXa Axpapa // Ysbekucran:
cTpaHucel ucropun. -Tamkent: 1991. - p.5-7.

Mirzo Kenjabek. Hazrati Xoja Ubaydulloh Ahror: “Risolayi volidiyya” nazmiy tarjimasi va sharhi. -
Toshkent: Sharq, 2019.

Sharipov A.Z. Inson manfaatlarini taminlash va halq bilan muloqot qilish jarayonlarida ijtimoiy hamkorlik.
Imom Buxoriy saboglari. Manaviy-marifiy, ilmiy-adabiy jurnal. Ne3, 2017—- Samarqand, 2017. -p.73-76.
Navro’zova G.N., Raxmatova X.X. Nagshbandiya tushunchalari genezisi. “Buxoro” nashriyoti, 2010. 232 p.

PINDUS Journal of Culture, Literature, and ELT (PJCLE) 2024, 3(2), 5-10 https://literature.academicjournal.io/index.php/literature/



10

[24]

[25]

[26]
[27]

[28]

[29]

Faxriddin Ali Safiy. Rashahot: (Obi Hayot tomchilari). — Tabdil va so'ng so’z muallifi M.Hasaniy. — T.: Abu
Ali ibn Sino nomidagi tib-nashr., 2003. 352-p.

jtimoiy siyosiy terminlarning qisqacha izohli lug’ati. N.Mahmudov tahriri ostida. Toshkent. Sahhof
nashriyoti, 2021. 304 p.

Mapnc max. Cypmam. M. 1994.

Xoja Ubaydulloh Ahror. Risolai Havroiyya/Tabarruk risolalar. Nashrga tayyorlovchi, tarjimon, so’z boshi
va izoh mualliflari — M.Hasaniy, B.Umrzoh, H.Amin. — T.: Adolat, 2004. -pp.21-25.

Xoja Ubaydulloh Ahror. Tabarruk risolalar/Tarjimonlar Mahmud Hasaniy, Bahriddin Umrzoq,
Hamidulloh Amin. - Toshkent: Adolat, 2004.

Raxmatova X.X. The world importance of the teachings of Khoja Ahror Vali. Academicia aninternational
Multidiscipinary Research Journal (Double Blind Refereed & Peer Reviewed Journal) 2021, pp.1508-1512.

®apxanrn 3adboun Toxxuku. Tom 1. Mocksa: 1969. 26-p.

PINDUS Journal of Culture, Literature, and ELT (PJCLE) 2024, 3(2), 5-10 https://literature.academicjournal.io/index.php/literature/



